natural power) is central to Baram traditional cultural practice. 7 Rituals for the worship of Chandi also entail the worship of Kul (the family God), Bhume (the land God), Vayu (the wind God), and Van Jhankri (the jungle God), among others.
Apart from their native practices, the Barams also follow most of the Hindu rites and rituals, and celebrate the Hindu festivals. They have also adopted cultural practices from other non-Hindu neighboring communities. For example, the Barams in Takukot take part in Gai Jatra (the "cow festival"), which is celebrated by the Newar community. It is striking, however, that the Barams have nativized the adopted practices and follow them in their own way. 8 The basic profession of the Baram people is agriculture; in the past they received loans of arable land under the Kipat system, 9 indicating that the Barams were traditionally farmers. Farming and animal husbandry are complementary parts of the agricultural subsistence of the Barams. However, their ownership of land has decreased due to expansion of the family and other factors; as a result, their economic situation is gradually degrading as well. Apart from agriculture, the Barams are also found to be involved in other occupations, such as government service (especially membership in the army and police forces), business, and labor.
Regarding education, a survey to identify the educational status of the Baram people was conducted by the Nepal Baram Association in 10 VDCs of Gorkha district in 2065 VS (Baramu et al. 2009 ). The results are presented in Table 1 ; these show a remarkably low level of education for the population as a whole. Level (Baramu et al. 2009) 
Genetic affiliation
The Baram language has been variously positioned in the different classifications of TibetoBurman languages. The closest linguistic relative of Baram is considered to be Thami (Thangmi), which is mainly spoken in the Dolakha District to the east of the Kathmandu Valley. Lexical and grammatical comparisons of Baram and Thami justify the assertion that they are close genetic relatives within Tibeto-Burman. A preliminary lexical comparison of Baram with Thami, Chepang, and Newar using the Swadesh 100 Wordlist shows that Baram has 45-50% lexical similarity with Thami, 30-35% with Chepang, and 25-30 % with Newar. The data supporting these results is given in Appendix 3.
Regarding the positioning of these languages with respect to broader classifications of Tibeto-Burman, Grierson and Konow (1909; cited in Hale 1973: 2) classify Baram and Thami into two separate groups: Baram was classified in the catch-all category of "Other Nepal Dialects," while Thami is put into the "Complex Pronominalized" cluster. By contrast, Voegelin and Voegelin (1964, 1965; cited in Hale 1973: 7) group Baram and Thami together in the "Western Pronominalized Group." This classification is based on morphological rather than lexical similarity. Pronominalization (the presence of complex systems of pronominal marking on the verb) has long been an important criterion for the classification of Tibeto-Burman languages (e.g., Benedict 1972). But it is important to note that although Voeglin and Voeglin's classification includes both Thami and Baram in the complex pronominalized group, Thami is still a pronominalized language whereas Baram has ceased to be so. We have so far found no trace of pronominalization in Baram, nor has it been found even in the oldest available data, supplied by Hodgson (as presented in Grierson (1909) ). Baram has no agreement system; instead, its system of verbal marking follows a pattern which is more or less similar to the conjunct-disjunct system of Kathmandu Newar (Hale and Shrestha 2006: 55-58) . It is therefore untenable to characterize Baram as pronominalized.
Shafer (1966 ( cited in Hale 1973 3) also asserts that Baram and Thami belong to the same group. He places them in the "West Himalayish Section" of the Bodic Division. Contrary to Voeglin and Voeglin, this classification relies on lexical similarity rather than morphological similarity (Hale 1973: 2) .
Moving to more recent proposals, Bradley (1997: 13) classifies Baram in the Eastern (Nepal) branch of West Himalayish/Kannauri. He also classifies Thami in the same group. The full classification within Tibeto-Burman is shown in Figure 2 (ellipses indicate other branches and languages not specified here). Bradley (1997) Van Driem (2003) In conclusion, there have been a wide variety of proposals regarding the subgrouping of Baram, as with many other Tibeto-Burman languages of Nepal. At this point, the evidence points to a close grouping of Baram with Thami, and possibly with Newar; conclusive evidence for this hypothesis, as well as those regarding higher-level sub-grouping, awaits careful comparative reconstruction.
Methodology

Methods of gathering data
Data for this study were gathered using three complementary methodologies: formal interviews based on prepared questionnaires, informal conversations, and direct observation from May 2007 to September 2010.
The primary research tools for eliciting information for this study were two questionnaires containing separate sets of questions: Set I for language speakers and Set II for non-speakers. Each prepared list of questions was designed to allow interviewers to gather information regarding specific sociolinguistic issues. The full questionnaires can be found in Appendices I and II respectively. The questionnaires were written in both English and Nepali; however, Nepali and Baram were the languages used for all interviews. Set I questions (for speakers) were divided into eight sections. The main objectives of this questionnaire were to: i. Find out the linguistic background and language proficiency of the language speakers; ii. Explore the linguistic distribution, language variation, and multilingual situation of the Baram speakers; iii. Evaluate language vitality and the pattern of language endangerment; and iv. Assess the language attitudes of the speakers.
Set II questions (for non-speakers) were divided into seven sections. These questions aimed to:
i. Understand the sociolinguistic situation of the Baram language; ii. Investigate the locations where the language is spoken; iii. Evaluate the pattern of language loss in the Baram communities where the language is not spoken; and iv. Assess the language attitudes of the non-speakers.
The results produced by the formal surveys were supplemented by information gathered through informal conversations with a variety of people about different aspects of the language.
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These provided significant information about the sociolinguistic situation of Baram. Generally, we conversed with the informants in the Baram language.
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In the field, we also made direct observations of language use, language attitudes, and other issues relevant to the sociolinguistic characterization of Baram. These observations were systematically recorded in field notes. This component of the methodology was particularly important because it is possible that people's responses may at times vary from reality.
Survey location and sampling
In 2006, Krishna Prasad Chalise and Balaram Prasain, in collaboration with the Nepal Baram Association, carried out a short (one week) survey of the Baram areas in the Gorkha District. Their goal was to collect information necessary to prepare a grant proposal. This survey showed that the Takukot VDC in the Gorkha District was the only place where the Baram language is still in regular use. A follow-up pilot survey during the early phases of the LEDBL Project confirmed this finding. We thus selected Takukot VDC as the field site of the LEDBL Project.
Takukot was thus adopted as the study centre and the VDCs around Takukot with the largest populations of Barams were selected as the study locations. A total of 51 respondents were selected from 11 VDCs in the Gorkha District. Of these, 50 were Barams and 1 was a non-Baram (who speaks the Baram Language). 12 The largest number of survey respondents were from Takukot and its adjacent VDCs: Pandrung, Masel, and Panckhuwa Deurali. Table 2 shows the number of respondents selected from each of the VDCs. Figure 4 shows the locations of the VDCs in the Gorkha district. In order to make the sample as fair and balanced as possible, survey respondents were selected on the basis of four independent parameters: age, sex, education level, and ability to speak Baram.
i. Age and sex: The respondents were selected to represent different age and sex groups.
Respondent age ranged from 16-80 and there were 27 females and 24 males. Figure 5 shows the distribution of the respondents by age and sex. ii. Education: Of the respondents selected, 24 were preliterate, 19 literate, and 8 educated. iii. Speaker vs. non-speaker: Of the selected respondents, 17 were speakers and 34 nonspeakers of the Baram language. 13 During our research we tried to extract information about the origin of these words but we could not find them in the Baram language. They do not appear to be native Baram words. The words are also not found in Nepali or in other languages of Nepal. The oldest known use of the word Baram is in an inscription in Gorkha from the period of Aditya Malla (1378 VS). The language used in the inscription seems to be some form of old Nepali but the meaning of the word is still unknown.
Findings
The name
Number of respondents
Age of the respondents
Moving to terms for the language itself, the heteroglotonym is Baram and the autoglotonym is Balkura. Bal is a Baram word meaning 'people' and kura, borrowed from Nepali, means 'language'. The meaning of the term Balkura is thus 'human language'. The survey showed that the Baram people overwhelmingly prefer the autoglotonym to the heteroglotonym. Of the 50 total Baram respondents, 47 (92%) preferred the autoglotonym (Balkura) and only three (6%) liked the heteroglotonym (Baram).
From our personal communications, we discovered that people from other language groups living in the Baram speaking areas (Takukot-8 and Takukot-5) also use the autoglotonym, whereas those in communities living farther from the Baram-speaking areas use the heteroglotonym.
Baram-speaking areas
Baram is spoken in Takukot-5, Mailung (Figure 6 ), and in Takukot-8, Dandagaun (Figure 7 ), in the Gorkha district. These two villages are about four kilometers apart and are situated on two opposite slopes of the same mountain, the first facing the south and the second facing the north. The way to the district headquarters runs along the top of the mountain; people therefore come up from their villages in order to go to their destinations. As a result, the people in each of these two villages report having little contact with those from the other village. In Mailung, we could find only nine speakers, all of whom were older than 60 years.
14 Of these, only two speakers, an elderly couple, use Baram at home in daily communication. The remainder do not use it because they are the only speakers in their households.
Dandagaun is the only place where the language is still spoken. 129 people identified themselves as native speakers of Baram. It was reported that in some of the villages there are handfuls of speakers who either married from the two villages or who learned the language from the villages in various ways.
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The research team carried out a detailed sociolinguistic study of Dandagaun village. For this purpose, we visited and collected data from every household. There are four major toles in the village: Gaira Tole, Mukhiya Tole, Danda Tole, and Pallogaun Tole. In total, 684 people live in 114 households; 357 are male and 327 are female. Of the total population only 18% (129 out of 684) identified themselves as speakers of the language. Of these, 39.53% (51 out of 129) are fluent speakers (defined as those who use it in daily life, even if only in a limited number of domains), 34.10% (44 out of 129) are semi-speakers, and 26.35% (34 out of 129) are not really speakers but have tacit knowledge of the language to a certain extent. All of the speakers are bilingual and elderly. Most of the fluent speakers are above 60 years of age. The youngest fluent speaker we found is 48 years old as of time of publication. Every year the number of the speakers is decreasing. During the last three years of the project, six fluent speakers passed away.
Some enthusiastic children have been using the Baram-Nepali-English dictionary compiled by Yadava et al. (2005) as reference material to learn Baram words. It was reported that three people from the Nepali speaking community in Dandagaun can speak Baram as their second language. As noted above, they reported that Baram was widely used in the past, both in the Baram and non-Baram communities.
Language variation
As Baram is spoken only in two small villages within a distance of four km, viz. Dandagaun and Mailung, there are no distinct regional dialects. There are, however, a few variations in pronunciation and vocabulary between the forms of the language used in the two villages. Out of 1251 basic Baram native words extracted from the LEDBL Corpus, there are slight variations in pronunciation in 49 words. In addition, 15 words that were found in the Mailung variety are not present in the Dandagaun variety (Appendix 4). As Baram is spoken by a single ethnic group with no social stratification, it has no obvious social variations.
Multilingualism
The setting
The Baram live within a larger local community that is ethnically complex. Brahmins, Kshetries, and the so-called Hindu lower castes inhabit the vicinity of Dandagaun, whereas Brahmins, Kshetries, and Newars inhabit the vicinity of Mailung. Both the Baram and the non-Baram people have been living there for a long time in social and cultural harmony. The relationship among them is very friendly and they live in daily contact with one another. 16 Nepali and Baram are both spoken in these areas. Nepali is used widely while Baram is used in limited domains and particular situations. The Gurung and Newar languages were also spoken in adjacent villages in the past, but now their use has been drastically reduced due to the increasing prevalence of Nepali.
As a result of this extensive contact and language shift, the Baram language shows significant evidence of convergence with Nepali both lexically and grammatically. The number of Nepali loan words included in the dictionary of Baram, 17 2478 out of the 3729 (66.45%), supports this fact. Similarly, several grammatical structures have been borrowed from Nepali. They will be discussed in Kansakar et al. (forthcoming) in detail.
Knowledge of the language
Of the 51 people surveyed, 17 identified themselves as Baram speakers: 16 were ethnically Baram and one was non-Baram. There is not a single monolingual speaker of Baram; all are bilingual in Nepali and Baram and no one we met throughout the study could identify any person who was thought to be monolingual in Baram. With respect to speaker perceptions of their relative proficiency in the two languages, only four (23.5%) of the 17 respondents considered themselves to be better in Baram; 41.17% reported equal proficiency in both the languages, and 35.29% considered themselves to be better speakers of Nepali. Regarding levels of comprehension in challenging verbal exchanges, 64.70% reported having equal levels of comprehension in both the languages, 5.88% reported better comprehension in Baram, and 29.41% reported better comprehension in Nepali. The same distribution was found for speaker responses regarding expressive abilities in the two languages. Taken in aggregate, these statistics demonstrate that the level of proficiency in Baram among people who still speak the language is decreasing.
In response to a further question, 100% of the respondents said that they had learned both Nepali and Baram through exposure to the language in their homes and local communities. This indicates that both of the languages have long been in use in Baram society. Further support for this is found in the lexical data collected by Hodgson more than a century ago (Hodgson 1880) ; of the 165 basic words collected, some are Nepali loan words.
Use of the language
In daily life the Baram people use their mother tongue only in limited domains. The following anecdote, taken from our field notes, is highly revealing regarding the true circumstances of the level of Baram usage in the community:
On the 16th January, 2008 we recorded the first session with Mina Baram. We were very pleased to meet her because she was the most fluent speaker we had ever met. After the session Mina expressed her excitement saying, "I am speaking Baram after a gap of complete 6 years.
The statement made by Mina 18 gives us a vivid and significant picture of daily language choice in the Baram community.
To explore this issue further, we constructed a number of survey questions designed to elicit reports on the relative usage of the two languages based on the following parameters:
i.
The speaker's relationship with the interlocutors; ii.
The type of verbal or cognitive activity.
For the purpose of this sub-study we selected 15 speakers. 19 To derive a quantifiable result for each speaker reflective of their degree of Baram usage, we assigned a value to each response: if the speaker reported using only Baram in a given interactional context or domain of use, we assigned a value of 2; if a speaker reported using Baram or Nepali, we assigned a value of 1; if a speaker reported using only Nepali, or if the question was not answered or did not apply to a particular speaker, we assigned a value of 0. 
No response; absence of addressee 10 (0) The values calculated for each interpersonal context allow us to rank these in terms of the likelihood that the language of interaction will be Baram. The resulting hierarchy is presented in Figure 8 : As most of the speakers are elderly, they themselves do not have grandparents or parents. Only five of the speakers have grandparents and seven have parents. These speakers were comparatively junior in age, so their use of Baram with the older generations was obviously very low.
It is interesting to note that speakers report greater use of Baram with elder sisters than with elder brothers. Some respondents stated the opinion that the use of the native tongue indicates a higher degree of intimacy between the speaker and the listener. Together these facts suggest that the brother-sister relation is closer than the brother-brother relation. 20 In Baram society, sisters go to live in their husbands' houses after marriage. Women report that when they come to their maternal houses they use Baram instead of Nepali because it gives them the feeling of greater intimacy. On the other hand, the relationship between brothers is rather formal and less intimate, because they must live at the same place, share parental properties, and also share common borders of their lands. It is also interesting to note that speakers report lower rates of Baram use with younger siblings than with elder siblings. This indicates that the use of Baram has been not only been decreasing from generation to generation, but also from elder to younger within the same generation.
The use of Baram between spouses is low due to the fact that seven (out of 15) of the respondents are married to non-Baram speakers and, of the others, some of the spouses have very low proficiency in Baram. Nepali is the daily language of such households.
The use of the language with other relatives is comparatively high. This is because most Baram speakers have a large number of Baram relatives, at least some of whom are also speakers. Within Dandagaun, the majority of speakers are married and the spouse's elder and younger sisters are treated as close relatives in Baram culture.
Pet keepers have close relationships with their pets, and therefore use Baram with them. During our fieldwork we observed that speakers mostly addressed their pets and cattle in Baram.
The interpersonal context that is least likely to elicit use of Baram is that of adults to children. This indicates the complete discontinuation of intergenerational language transmission to the younger generation. Two very old speakers said they use Baram and Nepali with their grownup sons and daughters, but not with their younger children.
None of the Baram people served as permanent household employees. Those who have given responses in the column are the people who work on daily wages as household employees.
A second set of survey questions was developed to discover the types of verbal activities that speakers undertake in the Baram language. Again, we selected 15 speakers (the same set as the previous 15). Values were assigned as follows: 2 for activities reported to be undertaken in Baram, 1 for activities that could be undertaken in either Baram or Nepali, and 0 for activities undertaken only in Nepali. Table 5 shows the number of respondents who claim to use the particular language for the specified activity. Values are indicated in parentheses. 
Both languages 4 (4) 5 (5) 9 (9) 7 (7) 6 (6) 4 (4) 4 (4) 7 (7) 6 (6) 6 (6) 3 (6)
total 15 (14) 11 (7)* 15 (11) 15 (9) Again the values calculated for each activity allow us to rank them along a hierarchy from most likely to be conducted in Baram to least likely to be conducted in Baram. The hierarchy is given in Figure 9 . to count to think to scold to curse to pray to joke, to dream to abuse to perform rituals to play to sing least most Likelihood of Baram use Speakers reported being more likely to use Baram for counting than for any of the other verbal or cognitive activities included in the survey. An interesting point is that the numeral system at present only retains the native numerals from 1 to 3 (de, nis, som); 21 the remaining numerals are Nepali loans. Nevertheless, speakers consider themselves to be counting in Baram as long as they include the three native numerals.
The survey suggested that Baram is more likely to be used for activities such as thinking, scolding, cursing, and praying than for joking, dreaming, abusing, performing rituals, or playing.
Speakers do not sing in Baram and there is not a single traditional native Baram song. It is equally interesting that Baram is not used in any Baram rituals; they use Nepali instead. This is likely due to the linguistic and cultural convergence that resulted from prolonged contact with Nepali-speaking people.
Language attitude
In various discussions that we held with Baram people over the course of our fieldwork in the Gorkha villages, individuals reported that they used to hesitate to speak their own language in front of speakers of other languages and to identify themselves as Barams. Several Baram people are known to have identified themselves as Gurungs or Magars for higher prestige and upward mobility, and to avail themselves of opportunities to join the army.
22 But at present, because of the democratic movements and growing awareness among the minority ethnic groups, Barams are happy to use their language and to identify themselves as Baram. Some organizations have been established to promote their language and culture. The Nepal Baram Association, a national-level organization, and the Gorkha Baram Association, at the district level, have been actively promoting the language, culture, and identity of the Baram people.
We surveyed language attitudes among all 50 respondents, both speakers and non-speakers, from 11 VDCs in different parts of the Gorkha District. There were 22 speakers and 28 nonspeakers. Table 6 The results show that 74% of the respondents preferred Baram, 24% preferred Nepali, and 2% were neutral. 23 Among the speakers, 15 stated that they liked Baram more, while only three 21 Hodgson (1880) has listed the native numerals up to five as de (one), nis (two), som (three), bi (four), and baŋa (five).
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In the past only the Kshetries, Gurungs, Magars, Rais, Limbus, and some other limited groups were permitted to join the Nepal Army, the Indian Army, and the British Army. So it was a common trend among the people who were not permitted to join to change their identities for this purpose.
(14%) preferred Nepali. It is noteworthy that 15 non-speakers stated that they would prefer to use Baram. This reflects a clear interest in the language, presumably as a cultural resource and marker of ethnic identity. It is striking to note that all the respondents from the Baram-speaking areas preferred Baram, while some of the respondents from outside of the Baram-speaking area (six from Pandrung, four from Masel, one from Baguwa, and one from Deurali) preferred Nepali. When we asked the respondents why they preferred Nepali, they stated that Nepali was the language that they knew well. So non-speakers are more likely to want to learn Baram if they have had exposure to the language in their home community. Overall we see that language loyalty is stronger among speakers than among the non-speakers and that the decline of language loyalty begins with the reduction of language transmission. Another interesting result is presented in Table 7 , which queried how people felt about speaking Baram in the presence of speakers of the dominant language. Of the respondents, 46% considered speaking Baram to be prestigious while 54% were neutral about it. None of the respondents reported feeling embarrassment about Baram, a clear shift from reports of earlier experiences. Among the speakers surveyed, all except one replied that they consider it would be prestigious to speak Baram. Nine of the non-speakers replied that they considered it prestigious to speak Baram, while the rest were neutral about the issue.
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Several of the survey questions on language attitudes were designed to gauge the degree of interest in language revitalization efforts and education in Baram. Regarding their own potential to develop literacy skills in Baram, 80% of the respondents liked the idea of being taught to read and write in Baram if given the opportunity to do so, 18% were neutral, and 2% stated they would not like to read and write in Baram. 25 Regarding their children, 92% liked, 6% didn't mind, and 2% did not like the idea of their children learning to read and write in Baram apart from Nepali. Similarly favorable attitudes were found for incorporating Baram into the primary school curriculum: 96% liked the idea of introducing Baram into primary education and the other 4% did not object to it. In aggregate, these results indicate that almost all of the Baram people desire the survival of their language into the future and want to revive and revitalize their language through systematic education.
The respondents reported that they used to be hesitant about speaking Baram in front of other speakers in the past. However, quite recently there has been a change in their attitude. The ethnic communities have become more conscious about their ethnic identity and are encouraged to promote their languages. 19 of these respondents reported that they had no problem in speaking Baram, whereas 3 did not respond to these questions.
Similarly, 4 respondents replied that it would be good for the Baram to speak other languages apart from Baram, 11 reported that it was bad and 7 were neutral in this regard. 19 respondents preferred to encourage the use of Baram but 3 objected to it. Two respondents said they would like their children to marry non-speakers of Baram, 14 objected to it, and 6 were neutral.
All the responses show that the vast majority of the Baram people, both speakers and nonspeakers, have a high level of affection and respect towards their language and are committed to work for its promotion and revitalization. 
Vitality and endangerment
The results from subsections 5.5.2 and 5.5.3 suggest that Baram is a seriously endangered language. Further confirmation came from James A. Matisoff, who, on the basis of the analysis of 210 basic words of Baram, asserted that Baram is an extremely endangered language as it has very high percentage of loan words (personal communication with T.R. Kansakar, 2010) .
To explore this further, the research team carried out an assessment of the vitality of Baram in 2007. For this purpose, we adopted the criteria set in UNESCO (2003) , incorporating several relevant sociolinguistic elements. To elicit information about the intergenerational transmission of the language, the questionnaire was administered to 16 speakers of Baram. The questionnaire asked people about language use during their childhood, and about which languages they currently use when speaking to their friends and family members. They also asked speakers for their current observations on language choice among the younger generations. Baram was the first language of 56.25% of the speakers, Nepali was the first language of 37.5% of the speakers, and 6.25% were bilingual. 27 During their childhood the number of monolingual speakers of Baram was reduced to 25% and the number of bilingual speakers increased to 50%. This indicates that the rate of language shift was very high during their childhood. The trend suggests that there was a high level of orientation towards bilingualism in the Baram community. This case applies not only to Baram but also to Nepali. The number of children monolingual in Nepali also decreased during their childhood, however, the ratio is low in comparison with the number of Baram children becoming bilingual. By the time they were grown up, all the speakers were bilingual.
Moving to the final column of Table 10 , 50% of the parents used both Baram and Nepali at home, only 18.75% used only Baram, and 31.25% used only Nepali. Given that the respondents were between 48 and 76 years of age at the time of publication, these figures indicate that there was a high degree of language shift towards bilingualism in the Baram community more than 70 years ago. It also means that loss of the Baram language in Dandagaun began in generations prior to that of our speakers, at least among their parents, and perhaps farther back.
The results of the questions on what language speakers typically used when conversing with immediate family members and friends (of the same age) are presented in Table 10 . Baram and Nepali 1 ( 6.25%) 2 (50%) 9 (50%) Nepali 11 (37.5%) 14 (31.25%) 6 (25%) Beginning with language choice among spouses, Nepali is the language of communication between husband and wife of 68.75% of the speakers. For most of the respondents, they are either married to non-speakers or one of the spouses has low proficiency in Baram. Those couples who use Baram or who use both Baram and Nepali are from Dandagaun and have spoken Baram since their childhood. The low percentage of Baram-speaking couples has set the stage for a vast decrease in language transfer to the future generations.
In speaking with friends of the same language background, only 6.25% of the respondents report using Baram, while 56.25% report using Baram and Nepali, and 37.5% report using Nepali. These results constitute further evidence of the decrease in the use of the Baram language. We can see that in casual settings both inside and outside the home, Baram is rarely used.
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The statistics on the respondents' use of Baram with their children further emphasizes the dismal situation of the Baram language. 87.5% of the speakers use Nepali with their own children; 12.5% use both Baram and Nepali, while none report using exclusively Baram. As pointed out earlier, the 'children' of the current speakers are their sons and daughters who are adults, not small children. The use of Baram with small children is thus null. The language of communication between Baram children and the children of other language communities is Nepali. The situation presented suggests that inter-generational transmission of the Baram language has been discontinued. This view is further confirmed by the respondents' replies to questions on Baram proficiency among the younger generation, the relative use of Baram and Nepali, and the ongoing language shift; these results are presented in Table 11 . All of the respondents asserted that younger people do not speak Baram well, that Nepali is used more than Baram, and that the use of Baram is decreasing. Taken together, the results of this language vitality study provide further evidence that the language is seriously endangered and nearly driven to extinction.
Conclusion
This study has established four facts regarding the accelerating decline in the use of the Baram language. Firstly, of the two villages in the Gorkha District where Baram is still spoken, Mailung in Takukot-5 has 9 speakers; however, these speakers do not use the language in day-to-day conversation. Dandagaun in Takukot-8 is the only village where Baram is used for everyday communication, but it occurs only in limited domains of language use. Secondly, the study identified 51 fluent speakers, 44 semi-fluent speakers, and 34 people with tacit knowledge of the language. Among them, most of the fluent speakers are senior in age and their number is decreasing rapidly. During the three-year duration of this project, six of the fluent speakers passed away. Thirdly, all the speakers are bilingual in Nepali, which is widely used as a preferred language of social communication.
Our findings show that only 18% of the 129 speakers have retained their language. Fourthly, the inter-generational transmission of Baram is not taking place. All of these facts indicate that Nepali is rapidly replacing the native language, and as a result Baram has been reduced to a seriously endangered language. However, the present trend among the younger generation of speakers shows a growing awareness of their ethnic and linguistic identity, and the need to preserve and promote their language and culture through education in the mother-tongue and through revival of their traditional social and cultural practices. This trend of language revitalization is an encouraging sign that the Baram language and the Baram way of life will survive. a p p e n di x 2 : S urv e y q ue s t i on n a i r e S e t -I I ( f or t h e n on -s p e a k e r ) Appendix 2: Survey questionnaire Set-II (for the non-speakers) 
